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THE APOSTOLATE OF ST THOMAS IN 
INDIA 


HEN godless hypercritics like those of the 

Tubingen School have denied the apostolate of 

St Peter in Rome and even the historicity of 

Christ, there is no wonder if certain writers call 
in question the apostolate of St Thomas in India. These 
writers claim to speak the language of scientific research little 
heeding the powerful voice of tradition which after all is 
the mainstay of most of the Catholic dogmas even. The 
unfortunate disappearance of the converts of St Thomas 
from the north of India, and a great part of the south, leaving 
a small Christian community in Malabar alone to claim their 
apostolic origin, greatly enfeebled the voice of tradition and 
rendered unintelligible even the available testimonies on the 
apostolic labours of St Thomas. False understanding of 
Indian circumstances and erroneous transliteration of names 
into foreign languages have confounded students of History 
with conflicting data and the apparent contradictions are cited 
to reject the authenticity of tradition. 

All writers do admit that Christianity nad been introduced 
as early as the third century into Southern India or more 
explicitly the Malabar coast. Those who deny the South 
Indian apostolate of St Thomas attribute to some nameless 
East Syrian missionary or missionaries the glory of having 
introduced Christianity into Malabar, though they could not 
adduce even a shred of evidence for supporting their theory. 
Unfortunately for them, the east Syrian Church of 
Mesopotamia and Persia which had ecclesiastical jurisdiction 
in Malabar from ancient times does not recognize any such 
missionary enterprise; on the other hand, that Church has 
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always borne continued witness to the apostolate of St Thomas 
in India, especially in Malabar, and it does not claim to have 
first introduced Christianity in India. 

The greatest argument in favour of the apostolic origin of 
the Indian Church is the tradition in Malabar which takes 
offence at any writer who speaks lightly of the evangelization 
of India by the apostle St Thomas. The flourishing Christianity 
of Malabar with its tradition is the greatest monument of 
St Thomas’s apostolic labours in India. I placed side by side the 
arguments and conclusions of several writers on St Thomas 
and in my opinion the following will be an approximate 
digest of the documents which the majority in Malabar will 
accede to. 

At the division of the whole earth among the apostles for 
evangelization, India fellto the lot of St Thomas. Strengthened 
by our Lord, the apostle who felt reluctant at the beginning, 
gladly started to his field via Parthia and Syria. There Habban, 
a merchant from the kingdom of Gondophares in India, 
hired his services and the apostle started for India, probably 
in the year A.D. 35. After preaching in Afghanistan, Kandahar, 
Seistan, Northern and Southern Punjab, over which 
Gondaphares ruled, the apostle retraced his steps, preached 
to the Ethiopians, and the inhabitants of Socotra and finally 
in A.D. 52 arrived at Cranganore, a flourishing seaport, in those 
| days called, according to Rawlinson, Mouziri. He founded 
seven churches on the Malabar coast, namely, Palayur, Parur, 
Kokamangalam, Niranam, Quilon, Chayil and Cranganore. 
He is said to have converted some nambudiri (highest caste of 
Malabar) families and several people of all the other castes. 
Chephas and Paulose were the two bishops he appointed in 
Malabar. After his labours in these territories, the apostle 
went to Mylapore along the Coromandal coast and thence to 
China, and on his return he was martyred on 3rd July a.p. 72 
at Chinnamalai (Little Mount) near Madras, and was buried in 
the church the apostle himself had built at Mylapore. His relics 
were removed in the third century to Edessa and the tomb was 
rediscovered by the Portuguese in 1517. From Edessa the 
relics were transferred to Ortona in Italy. 


PATRISTIC TESTIMONIES 

All along the ages, St Thomas has been considered the 
Apostle of India. A few of the more important testimonies may 
be cited here: Abdias, Bishop of Babylon has written ten 
books on Apostolic Battles. It is said that Abdias lived in the 
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first century. If this information is correct, we have a first 
century testimony of the apostolate of St Thomas in India. 
It is Abdias who seems to have recorded first the Habban 
episode referred to above. It is said that one Julius Africanus 
is the author of the books attributed to Abdias. Even then his 
testimony is not later than the third century. 

In A.D. 190 the great Gnostic Pantenus, a professor of 
Theology in the school of Alexandria, says that he saw in 
India an Aramaic Gospel of St Matthew which shows at least 
that there were Christians in India before the end of the second 
century. 

The Acta S. Thomae, a work of the third century, speaks 
of the apostolate of St Thomas in the kingdom of Gondaphar. 
His coins were discovered in 1848 at Punjab and they prove 
that he was an Indo-Parthian king whose capital was at Kabul. 
Hence it follows that St Thomas preached in the present 
India and not merely in Arabia, Afghanistan, Parthia and Persia 
which were also called India. To those who wrote the Acts of 
St Thomas, Alexander’s conquest of the present India is not 
unknown and so they would not have used India for 
Afghanistan and Parthia. Dr Bellew discovered a stone 
containing an inscription about Gondaphares. Dr Medlycott 
examined the stone and read the inscription as follows: 
‘In the 26th year of the great king Gondaphar, in the Samvat 
year three and one ened in the month of Vaisakh on the 
4th day’. There are differences of opinion about the reading 
but the most probable date of the stone is A.D. 46 which squares 
well with the Acts of St Thomas. There are some who think 
that Gondaphares is the same as Cholaman Perumal, a king 
of Malabar. If this statement is right, the testimony of the Acts 
proves the South Indian apostolate of the apostle too. 

St Ephraem (A.D. 373) thus refers to St Thomas in his 
hymns : ‘Thus howled the devil: into what land shall I fly 
from the just. I stirred up death to slay the apostles that by 
their death I might escape their blows. But harder still am 
I now stricken. The apostle I slew in India has overtaken me 
in Edessa; here and there he is all himself’ (Carmen Nisibenum 
X.L.II, translation by Dr Medlycott, p. 12). 

‘The Lord chose His apostles and amongst them Thomas 
whom he sent to baptise races plunged in darkness. A dark 
night shrouded India. Thomas arose and like a shining Sun 
he scattered the darkness and shed on that country floods of 
light’ (Lamy T. IV, col. 7o1-02 ; translation by Mgr Zaleski, 
Pp: 42). 
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When St Gregory Nazianzen (330-89) was accused of being 
a foreigner, he replied: ‘And the apostles, were they not 
foreigners. Andrew in Epirus, John in Ephesus and Thomas 
in india ?’ (Homilia 33, contra Arianos et de seipso). 

St Ambrose (A.D. 397) writes : ‘Even those kingdoms which 
were shut out by rugged mountains became accessible to the 
Apostles as India to Thomas, Persia to Matthew’ (Enarratio 
in Ps. 45, Migne P.L. 14, col. 11438). Here Persia is dis- 
—* from India and so the reference can be only to our 

ndia. 

St Jerome (340-420) who had travelled all over the east 
says : ‘He (The Divine Word) was with St Thomas in India, 
with Peter at Rome and with Paul at Illiricum’ (P.L. T. 20, 
col. 963A). This India of St Jerome is our own Motherland 
since he speaks of the Brahmans staying there. For instance he 
writes : “Pantaenus a philosopher of the Stoic sect was sent to 
India, by Demetrius, the bishop of Alexandria to preach 
Christ among the Brahmans and philosophers of that nation’ 
(P.L. T. 22, col. 667). 

Paulinus (354-431) refers to the apostolate of Thomas in 
India as distinct from Parthia to which he assigns St Matthew 
(P.L. T. 61, col. 671, 672). 

Bar Hebraeus (1226-86) writes : “Thomas preached to the 
Parthians, Medians, and Indians and he was murdered at 
Calamina’ (In Horreo Mysteriorum, Pars 2a, p. 33). Regarding 
this word Calamina much discussion has already taken place. 
It probably is a corruption of the Syriac word Galmona which 
means Little Mount. Another interpretation is this: the 
coastal land near St Thomas Mount 1s called by the Tamils 
Calamina Pakam as the Calamin, a kind of fish, is found there. 
Several other ingenious explanations for the use of the name 
Calamina are given by other writers. 

St Gregory of Tours (538-93) writes: ‘St Thomas the 
Apostle, as the history of his passion relates, suffered martyr- 
dom in India. A long time afterwards, his body was transported 
to Edessa in Syria where it at present reposes. In that part of 
India in which he is buried, there is a monastery and a very 
large church richly adorned and of great architectural beauty. 
I have been told these things by Theodore who visited those 
places’ (In gloria martyrum). 


LiruRGICAL TESTIMONIES : 
Liturgy also supports the apostolate of St Thomas in India. 
In the office of the Jacobites for the feast of St Thomas, 3rd July, 
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we have the following: “This Thomas whose memory we 
celebrate, on being sent to India was sold as a slave . . . while 
he was designing the splendid palace, the Lord was raising it 
up in heaven’ (Assemani, T. III, part ii, p. 31). 

The Maronite Syrians in their office for the Assumption 
sing “To look after the burial of the Mother of God, Simon 
Peter came from Rome, John from Ephesus, and Thomas 
from India’ (Ibid, p. 30). In the Nestorian Breviary for the 
vespers on 3rd July we read : “The Lord has deigned to grant 
St Thomas to his faithful as a treasure found in India... who 
for the Faith was by a lance pierced’ (Ibid. pp. 31-2). 

The ancient calendars also speak of the martyrdom of St 
Thomas in India. A calendar has been published by Rev. 
A. J. Maclean in his book The Catholics of the East, in 1892. 
The reader may judge the antiquity of the calendar from the 
words themselves: ‘July 5st Thomas who was pierced 
with a lance in India. His body is at Urhai (Edessa) having been 
brought there by the merchant Khabin. A great festival.’ 

All these testimonies refer to the martyrdom of St Thomas 
on 3rd July and in fact that is the feast which the Syrians 
observe as Dukhrana which word can stand in Syriac only 
for ‘the dies natalis’ of the saint or the day of demise. Never- 
theless it must be noted that this date is a very controverted 
question. Some years ago a controversy on this matter went 
to a great length in Malabar. The Roman Martyrology revised 
in 1584 by order of Pope Gregory XIII has the following : 
‘On the 21st December, at Calamina. The martyrdom of St 
Thomas, the apostle who preached the Gospel to the Parthians, 
the Medes, the Persians and the Hyrcanians. Then he went 
to India where, after having instructed the people in the 
Christian Faith he died pierced with lances by order of the 
king. His relics were carried to Edessa in Mesopotamia and 
from there to Ortona. 

The third of July. At Edessa in Mesopotamia: Translation 
of St Thomas from India. His relics were subsequently carried 
to Ortona.’ 

The more ancient Roman Martyrology, however, assigns 
3rd July as the feast of the martyrdom of St Thomas. 


THE TomMB OF MYLAPORE 

The tomb of St Thomas at Mylapore is another proof that 
the apostolate of St Thomas was in India. The Roman Breviary 
speaks of the apostle’s martyrdom at Calamina and we have 
given an explanation above. Whatever may be the value of that 
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interpretation, it is significant to note that no country in the 
world has claimed Calamina except South India. That confirms 
the tradition about the meen ti of St Thomas in India. 

The tomb of St Thomas at Mylapore was renowned from 
early centuries. It was looked upon as a place of pilgrimage by 
Europeans as well as Indians. As recorded in the Anglo- 
Saxon Chronicle, Alfred the Great in 883 sent an embassy to 
India, headed by Sighelm, bishop of Sherborne, bearing the 
alms which the king had vowed to send to St Thomas and St 
Bartholomew. The embassy returned to England with 
precious gems and aromatic liquors. Theodorus refers to a 
miraculous lamp he saw burning at St Thomas’s tomb in the 
sixth century. Archbishop John of Monte Carvino speaks in 
his letters from Pekin about the tomb of the Apostle St Thomas 
which he visited in 1292. ‘I spent’, he says, ‘in India thirteen 
months near St Thomas’s church and I baptized in different 
places there about a hundred people.’ 

In 1293 the tomb of St Thomas was visited by the famous 

traveller, Marco Polo. “The body of St Thomas, the apostle’, 
he writes, ‘reposes in the province of Mabaar, in a certain 
| small town with few inhabitants. Few merchants visit this 
| place because merchandise is not abundant and access is 
difficult. Nevertheless, it is frequented by Christians and 
Saracens, who go there in pilgrimage, because the Saracens 
aiso hold St Thomas in great veneration and call him “‘Avarian” 
which means saint. The Christian pilgrims carry away earth 
from the spot where the saint was killed and this they after- 
wards po in cases of tertian or quartan fever and, by the 
grace of God and through the merits of the saint, these 
maladies are cured. And this earth is of a red colour.’ The 
use of the word ‘Mabaar’ for Tamil land is characteristic of 
that age. Malabar rites, as everybody knows, stands for 
Tamil rites. 

It was in 1517, the Portuguese got an account of the tomb. 
Diago and Sebastian Fernandez and some other Portuguese 
who were coming from Malaca landed at Pulicat and there 
they were joined by an Armenian, by name Coje Escander. 
The Armenian took them to the ruins of ancient buildings in 
Mylapore, the city of peacocks, and there a Muhammedan 
pointed out to them the tomb which he and others were 
revering from the past as the tomb of St Thomas. In 1522 the 
commission instituted by John III, King of Portugal, to find 
out the tomb of St Thomas, dug out the ruins of the old 
church, and they found there a part of the lance, a kind of rod 
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and an earthenware pot. It is this spot which is now enclosed 
in the present Cathedral of Mylapore and revered as the tomb 
of St Thomas. That no other place claims this honour is 
worthy of special mention here. 


MALABAR TRADITION 
As mentioned above, the St Thomas Christians are the 
greatest monument of the apostolate of St Thomas in India. 
The large number of high caste converts the Malabar Christian 
community contains, the frequency of the name Thomas, the 
great number of churches named after the apostle, the 
importance of the Dukrana festival on 3rd July, which is an 
ehlinsens day even after the plenary council of Bangalore, 
the seven churches founded by St Thomas, the great hill 
shrine at Malayattur some 1500 feet high where lakhs of 
pilgrims go to revere the apostle whose footprint and a sign 
of the cross are said to have been marked on a rock there, and 
the tenacity of the people in clinging to the tradition about the 
apostle are clear arguments of the apostolate of St Thomas in 
the Malabar coast. In a book called Keralolpathy, the origin 
of Kerala, written to vindicate the rights of Nambudiris, the 
Hindu author speaks of a ‘Sarvavedavigraha’ (One who knows 
all the vedas) who is said to have converted the king Bana who 
lived between A.D. 50 and 80. The reference is naturally to 
St Thomas. Mr A. N. Tampi, B.A. (Oxon), Bar. at Law, a high 
caste officer, in his census report of 1941 says: ‘Christianity 
was introduced into Travancore State from the land of Jesus 
Christ not long after his crucifixion. Tradition associates its 
introduction with the name of St Thomas one of the twelve 
apostles of Jesus Christ and the pioneer of evangelization in 
India.’ Nagamayya, in his Travancore State Manual, and 
L. K. Anathakrishna Iyer in his Anthropology of the Syrian 
Christians, confirm the same view. Both are Hindu scholars 
of great eminence. 
onsidering all these, we may very well say with Father 
Marcellin da Civezza, the illustrious historian of the Franciscan 
Order : ‘In the face of such a mass of evidence, supported by 
the constant tradition of the Church, it would be an act of 
temerity and incredible audacity to raise even a shadow of 
doubt on the fact of the apostolate and martyrdom of St 
Thomas in India’. 
We may now conclude this part with the momentous words 
of Pope Leo XIII from the Brief Humanae salutis auctor, 
dated 1st September, 1886, establishing the Ecclesiastical 
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Hierarchy in India : ‘It has been the constant tradition of the 
Church, that the duty of discharging the apostolic office in 
the vast regions of India fell to the lot of St Thomas. He 
indeed it was, as ancient literary monuments testify, who, after 
Christ’s Ascension into Heaven, after having travelled to 
Ethiopia, Persia, Hyrcania and finally to the peninsula beyond 
the Indus, by a most difficult route, attended with most serious 
hardships, first enlightened those nations with the light of 
Christian truth. hall having paid to the chief pastor oF souls 
the tribute of his blood, was called away to his everlasting 
rewatd in heaven. From that time forwards, India never 
altogether ceased to revere the apostle who had deserved so 
well of that country.’ 


THE APOSTOLATE ITSELF 

From an analysis of tradition, it is clear that St Thomas 
evangelized the Indus valley, Mylapore and the Coromandel 
coast, and the whole of Malabar. By the time the Portuguese 
came, Christianity had been almost wiped away from the 
whole of India except Malabar owing to persecution and 
dearth of the clergy. Hence we know very little about the 
labours of the apostle in those places. L. K. Ananthakrishna 
Iyer says that eight bishoprics were instituted by St 
Thomas in India. Of these six were instituted outside 
Malabar. At Mylapore, the apostle built a church and appointed 
a bishop. Many members of the royal family were converted 
which led to the anger of the king Mahadevan and the final 
‘martyrdom. Mgr Zaleski thinks that the death of the apostle 
took place in A.D. 68 ; while others opine 72 as the probable 
date. 

The apostolate in Malabar is described in detail in the form 
of a hymn by Maliekal Thoma Ramban. The hymn is ancient ; 
but it seems to have been based on traditional legends in 
Malabar so that full historicity cannot be conceded to it. All 
things considered, we may say that the apostle seems to have 
gone round Malabar twice, established seven churches, 
converted many Brahman families besides members of other 
castes. His apostolate in Malabar may have lasted ten to 
fifteen years. Many miracles are reported some of which 
sound very extraordinary. Some examples may be given. 
At Palayur, water particles were made to stand in air. At 
Niranam and in some other places the dead were brought to 
life to prove the falsity of false accusations about the apostle’s 
chastity. At the royal palace of the Perumal, he restored the 
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hand of a man that had been bitten away by a dog. In some 
places, the idols in procession fell down from the elephants’ 
backs at the sight of the apostle. To this list may be added the 
sudden deluge that was caused at Mylapore, the log of wood 
that reached Mylapore from Ceylon at the direction of the 
apostle. Many of these have only the value of legends ; but 
one lesson we may draw namely that it is with signs and 
wonders the Indian forefathers were brought by the apostle 
to the bosom of the Church. 


Tue Lirurcy INtrRopuCED By St THOMAS 

There now remains to discuss the nature of the liturgy that 
was introduced by St Thomas, whether it was Dravidian or 
Aramaic. Considering all the evidence, it must be said that 
St Thomas instituted the liturgy in Aramaic which is the same 
as Chaldean Syriac. It is usually held that the Anaphora of 
Addai and Mari was introduced here. Addai was a disciple of 
St Thomas who was sent to evangelize Edessa. Mari was 
Addai’s disciple. The liturgy which they had composed for 
the regions they evangelized was called the East Syrian liturgy. 
It is probable that Addai and Mari themselves introduced 
their liturgy in Malabar or the missionaries sent by them may 
have done so. If the first liturgy of Malabar was in the 
Dravidian tongue as some writers presume, we would naturally 
expect Dravidian words in use from the beginning for such 
common terms as cross, baptism, Holy Ghost etc. ; but even 
to-day the most common words used for such terms are Syriac 
or Latin words. In a letter written to Pope Gregory XIII as 
early as 1578, it is said that our prayers were given by our 
patron St Thomas in Syriac or the Chaldean tongue. Moreover, 
if St Thomas had instituted Dravidian liturgy how did it 
come to cease ? Will the people so easily give up the mode 
of worship instituted by St Thomas especially when Dravidian 
liturgy is intelligible to them and the Syriac liturgy strange 
and unknown ? No trace of the Dravidian liturgy is seen in 
tradition and no influence of it is seen in the present liturgy. 
Hence the assertion that Syriac liturgy was imported into 
Malabar in the fourth century seems to be rather gratuitous. 


THE Rexics oF St THOMAS 

As to the relics of St Thomas, we have a testimony of St 
Ephraem who died probably in 373. He says that they were taken 
to Edessa. But when the Muslems began to harass the city, 
the remains of the apostle were taken first to the island o 
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Chios off Asia Minor and from there in 1258 to Ortona on the 
east coast of Italy where his skull is fitted to a silver bust and 
religiously kept and venerated. The portion of the relics of 
St Thomas now in Mylapore is only a fragment of a bone 
and the extreme point of the lance. 


CONCLUSION 

This study is based on the most important documents 
that are available. As it is clear from the discussions, there are 
a wide variety of opinions on the matter. But, one thing is 
clear: St Thomas evangelized India with wonderful success 
and his work was accompanied by signs and wonders that 
were common with all the apostles who had received from the 
Holy Ghost wonderful charismata. In heaven, he is still 
interested in the conversion of India ; but we are not worthy 
of him. Let us ask the apostle fervently in this centenary year 
to complete the work he so successfully began in A.D. 52. 


Sancte Thoma princeps mundi 
Fac me quaeso non confundi 
Ob culparum gravitatem. 

Fac me tuam dignitatem 
Digne semper exaltare 

Et devote invocare. 


Christum tantum dilexisti 
Mori secum quod cupisti 
Dicens : Et nos gradiamur 
Et cum illo moriamur. 
Exquiris nec prius scitam 
Viam, veritatem, vitam. 


(Analecta of the Bollandists, Vol. V1, p. 403). 


Fr THomMAs MOOTHEDEN, M.A., D.D. 
Ernakulam. (Of the Syro-Malabar rite). 





CATHOLICS OF THE BYZANTINE- 
MELKITE RITE IN THE U.S.A. 
IV 
ACTION IS ABSOLUTELY NECESSARY 


Hus we have seen that the Melkite rite can have a 
future in the U.S.A. Let us construct a plan of 
action on the framework of the great problems 
just reviewed for this future. 

1. Language is still a problem!. We need a Melkite clergy 
in the U.S. who will be exeellent preachers in English.* 
Moreover a complete missal is needed*® until some day Rome 
may allow the Liturgy of the Catechumens in English. 

2. The immigrants from the Near East, due to their hard 
work and initiative have become prosperous in the U.S.A. 
Many of the clergy have ciaamatlan them as a whole—for 
their intelligence, industry, and religious spirit. Yet in their 
prosperity, many have succumbed to ‘Modern Paganism’. 
We need Melkite centres of Catholic Action—placing Christ 
in the middle of home, school, and work. Census should be 
taken of each family with its problems and difficulties. 

The problem of ritual leakage is to be met with by :— 
Chapels built in the various centres of Melkites. 
Schools, instructing Faith and illustrating rite. 

Native vocations—a seminary for the priesthood,‘ a 
convent for the sisterhood. 

Missions preached to younger and older generations. 
Lectures and projection of slides etc. should be offered 
to the clergy and laity of the Latin rite to help them 
appreciate the Melkite rite and its purpose. 

The Need of Centralization. 

The importance of a Melkite bishop is readily seen. At 
least an ‘exarch’ or ‘vicar-general’ should be given 
jurisdiction over these people. They need a leader who 
will supervise and ensure the proper functioning of 
the Melkite community.5 

The need of a guild or confraternity (acting as a centre 
of Byzantine culture and reunion) makes itself felt. Its 
means of operation would be through prayer® and 
publications as well as lectures on rites. 

An official Melkite organ or periodical should be 
distributed to Melkites all over the U.S.A.—to keep 
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them informed on current events dealing with their 
rite, e.g. The Ark for the Ukrainians. 

(d) Finally conventions should be held at regular intervals ; 
dealing especially with the problem of reunion. 


V. CONCLUSION 

The key to the entire analysis—is the Youth. Our Youth 
must be instructed and formed into apostles for God, Faith 
and Rite. American Melkites must shake off lukewarmness 
and realize their calling and mission. Only thus can the rite 
progress and become a true means of blessing for Church 
and Nation. Only with God’s Grace will they conquer that 
menace to all Christianity : ‘Modern Paganism’. 

‘Pray, therefore, the Lord of the Harvest to send forth 
labourers into His Harvest.’ 

ALLEN MALOOF. 


NOTES 

1 Even in the Latin rite many are calling for the use of the 
vernacular in the liturgy. The principal of having the liturgy 
in the vernacular thus originates in the East. 

The idea of having at least the Mass of the Catechumens in 
English is certainly in keeping with the purpose of that part. 
Instruction: the Mass of the Faithful being in the Greek or 
Arabic. In this way one would satisfy the ‘pros’ and ‘cons’ to 
a certain extent. 

The language of the Roman liturgy is definitely an obstacle 
in gaining converts from Protestantism. They simply refuse to 
worship in Latin. 

2 The problem of the Melkite clergy is a serious one. There 
are certain priests sent from the East to the U.S.A. who don’t 
know ten words in English. Often these surround themselves 
in an Arabic atmosphere with the older generation (sacristan 
or housekeeper) and neglect their English as well as the 
younger generation. The young people therefore go elsewhere 
for the solutions of their spiritual problems. I stress the need 
of a native clergy or at least a clergy prepared for their work 
in English speaking countries. 

3 The diffculty of arranging such a missal lies in the fact 
that the Byzantine liturgy (with its distribution of liturgical 
books) lends itself to be Aeard rather than read. A bulky book 
or even series of books in the hands of an ordinary layman is 
a bit impractical when he is forced amidst distraction to himself 
and others, to ‘skip and hunt’ in order to follow the service. 
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If the same layman could listen and understand that service 
Ghencty—arCn it not be easier for him to participate actively 
in that liturgy ? 

“ (a) One Maronite priest has suggested that these houses 
be bi-ritual Melkite and Maronite ; being located at the 
Catholic University, Washington D.C. Trips to the 
Levant could be arranged thus encouraging and helping 
both rites. 

Native vocations would also contribute to the Spirit 
of Poverty needed by certain of the Melkite clergy. 

The clergy of the Near East are much poorer than 
those in émigré countries. Consequently there is the 
tendency for a priest newly sent from the poorer region 
to the richer region—to succumb immediately to a spirit 
which certainly is not the spirit of poverty. 

The clergy and seminarians of the U.S.A. are used 
to the atmos — of comfort and have hardened them- 
selves by indifference to the luxury around them. As in 
many other things poverty is a relative and personal 
virtue ; a habit acquired differently according to 
different situations. 

When the laity detect the opposite ‘imperfection’ in 
their clergy—they withdraw their wholehearted 
support from the works of the parish. 

5 There are twenty-four churches in the Melkite community 
of the U.S.A.—with one church in Canada, and some twenty 
priests labouring in them. Some feel that a bishop for each 
rite would add to confusion and disorder ; on the contrary it is 
only the ‘crowd’ unguided by leaders, who cause confusion. 

Certainly from an historical point of view—an ordinary 
for each territory is more fitting, while several ordinaries (one 
for each rite represented in that territory) would cause infringe- 
ment of rights. However, from a practical point of view— 
diversity of ritual groups demands Sieeniie of ritual leaders ; 
if progress and efficiency are to be attained for each rite. 
Each community has its own problems and needs to be guided 
by someone capable of handling and solving those problems. 
This has been proved by the great success of all those bishops 
of the Slav-Byzantine rite installed in the U.S.A. and Canada 
Quantity should not be the deciding factor in such arrange- 
ments. As no one knows the Peasilenss of God and what it 
has determined for that special community to do. 

An example can help to demonstrate the need of a Melkite 
bishop. 
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The studies of an American Melkite seminarian were 
arranged by his ordinary (Latin) at the diocesan major 
seminary. No provision for Oriental studies was allowed him. 
He was obliged to study German and Italian instead of Arabic. 
All his courses lacked the Oriental point of view necessary 
for a seminarian of an Oriental rite. The bishop was unaware 
(which was not really his fault as he had enough to do without 
examining the curriculums of other schools) that Arabic and 
Oriental studies were taught at the Catholic University, 
Washington D.C. Thus, in spite of the fact that he could have 
been prepared during his philosophy course, the seminarian 
was sent to the Near East (for his theology) entirely unprepared. 
This aggravated his difficulties immensely. Certainly a Melkite 
bishop would have foreseen these difficulties and would have 
arranged matters otherwise. 

6 The prayer of the Russian theologian Maltzer is very 
appropriate here : ‘O God, we pray thee to hasten the day 
when the venerable and ancient churches of the West and the 
East may be united again, in their first love ; so that there may 
be accomplished that desire so dear to the Heart of Jesus, 


Who in his last hour prayed to thee, “that they may all be one”’.’ 
Amen. 


A COMMENT FROM FATHER ELIAS ANDRAOS 
MISSIONARY OF St PAuL, MELKITE Priest AT BUENOS AIRES 


|The Roman numbers refer to the articles as they came out in 
the various issues of the E.C.Q. Other letters and numbers 
to sections in those articles. ] 


I was most interested by your report. I found in it facts and 
views which cannot be ignored. I am going to answer your 
report point by point as he as possible. 

I. A.—The problem of language. This is an essential point in 
my opinion. The Oriental rites can have no lasting success in 
foreign countries, and consequently in America, if they do not 
follow the age- -old rule in matters of rite, that is, use the 
language of the country. I have already written to this effect 
to Rome, to the patriarch and to our father general. 
It is absurd to try and impose on Americans who speak 
English or Spanish, rites in Arabic, Slavonic etc. The whole 
of the youth will slip through our fingers. At a congress 
which they held at Buenos Aires three years ago, the Orthodox 
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Melkites decided to translate all the liturgical books into 
Spanish. They have done nothing about it. But the principle 
has been recognized by them as the practical means of assuring 
the future. 

I myself have already translated into Spanish the whole 
text of the Divine liturgy including the secret prayers, the 
ceremonies of baptism and marriage and part of the funeral 
service. At Cordoba Father Farah has had the paraklesis 
translated. I, too, have translated part of the akathiston. Of 
these the Divine liturgy and the paraklesis have been printed. 

Obviously, we can make no official use of English and 
Spanish. Much prudence and tact will be needed. However, 
it would not come amiss to encourage in this direction the 
Orthodox, who enjoy more liberty than we do. While we are 
waiting for circumstances to permit the use of the English and 
Spanish languages in the liturgy, it would be a good thing 
to increase the circulation among the faithful of good 
translations. 

I. C.—The problem of decentralization. 1 should prefer to 
to call it, rather, the problem of dispersion. This is a problem 
for which it is impossible to find a satisfactory solution. The 


only mitigating circumstance that I can find in this ger 


is that each of our priests has a car at his disposal, which 
enables him to visit his flock with greater ease and regularity. 
There need also to be more priests made available. 

Il. D.—The problem of Latinization. Alas | This is so wide- 
spread an evil that I do not think that we in our Eastern 
countries do not suffer as much from it as the countries of 
America. In any case what you say is very true. We should 
have to wage a twofold campaign: one among our own 
people to inculcate in them a pride in their rite ; the other 
among the Americans in order to get them to know, esteem 
and respect our rites, customs, etc. This last point is important. 
The Latin clergy, generally speaking, know nothing of our 
customs, law or liturgy. All too easily they identify the Catholic 
Church with the Latin rite, which if you take it quite literally, 
is downright heresy. 


III.—The future of the Melkites in America. The first and 
second objections really constitute one and the same difficulty. 
What you say is right. We might also add the following 
reflection : the Eastern rites are no more incompatible with 
American or Western customs or civilizations than is the 
Latin rite with the customs or civilizations of the Hindus, 
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Chinese, Japanese, Senegalese etc. Yet the Latin rite is the only 
one that we have attempted to establish in those countries.} 

III. E.—Objection: The Eastern rites are responsible for 
schism, One might just as well say that the Latin rite is 
responsible for Protestantism, Liberalism, Atheism etc., all of 
them had their origin in countries of the Latin rite. This 
objection, in itself an absurdity, is very current. I heard it 
expressed in Nazareth by a missionary of the Latin patriarchate 
of Jerusalem. I replied by asking him whether the Protestants 
had belonged to the Eastern rites before embracing their 
heresies ? He did not say a word. 


IV.—Adtion is clearly absolutely necessary. The two most 
important points and the ones upon which all the rest will 
depend are the formation of a native clergy and above all the 
presence of a local bishop. Without the presence of a bishop? 
it is almost impossible to achieve any worth-while results. 
This idea was discussed and studied at length in a report which 
I sent to his Beatitude. Copies were made of it and sent to the 
sacred Oriental Congregation. Up to now the results have 
been negative, to the great detriment of the good of souls in 
the two Americas. 


ExpLANATORY Notes APPENDED TO THE REPORT 


I. Note 2.—What you say about the teaching of Arabic 
is very true. It is no doubt a good thing that the children 
should know a little coloquial Arabic to enable them to feel 
at home among their families. But between that and wanting 
to found schools for the purpose of teaching literary Arabic 
to American children there is an immense gulf. It is ridiculous 
to try at all costs to set up ‘Arab’ schools in America. It would 
be of far greater advantage for our schools to be frankly 
confessional, with the kind of curriculum found in other 
establishments of the same category and not in order to teach 
our children an Arabic for which they have no use, but to 
instil in them the principles of a fundamentally Christian 
education and a profound love of the rite of their ancestors, 


1 This is not quite true, the most notable exception to this policy is 
the work of Catholics of the two Syrian rites in South India, the more 
recent work of Catholic Melkites among Moslems. There are great 
possibilities for the Eastern rites in the Far East.—TuE EpITor. 

2 Just recently Father Elias Corvarter, the Melkite priest of Rio de 
Janeiro (vid. illustrations of his church in last issue of E.C.Q.), has been 
appointed Vicar-General of all the Melkites in Brazil under the Cardinal 
of Rio.—THE EDITOR. 
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If we cannot have the kind of school we want, we ought at 
least to try to get our children to know the beauty and richness 
of our rite and to love it. 

I. Note 7.—What you say is very sound. Many in the East 
do not understand this. People easily forget that local works 
absorb a great part, not to say the whole of the donations 
made by our faithful. A priest who is trying to live a really 
priestly life cannot get rich either in America or anywhere else. 

II. D and Note 1.—You are right. We must give our 
churches the distinctive character proper to our rite. Here in 
B. uenos Aires, the chapel which I have opened consists of 
several rooms of which the separating walls have been 
knocked down. It measures some sixty feet by thirteen feet. 
However, we have our eikonostasis, the baldachino over the 
altar, supported by four pillars, and the eucharistic dove. 

II. Note 4.—I do not agree with you. The abridgements 
of which you speak have no justification. Our ordinary Mass, 
said quietly and without haste, including a certain amount of 
singing, does not exceed twenty-five minutes. There are some 
Latin priests who take thirty-five minutes to say their Mass. 
And there are some Melkite priests who, alas, only take fifteen. 


* * * 


This series has now come to an end, and Father Maloof has 
been joined by Father Andraos in the final discussion. 

At the beginning of the series we had a line from Father 
Maloof saying : “The correspondence that my articles in the 
E.C.Q. has stimulated is amazing. I am getting encouraging 
letters from all over the U.S.A. as well as from England.’ 

We are very pleased with this venture into the practical 
side of the problems of the Eastern rite Catholics. Their 
problems have, we are convinced, a bearing on the larger 
question of the reunion of the Eastern Churches and we will 
in future issues continue these investigations. 

THE Eprror. 





INDIAN COMMENTS 


INCE the 190oth anniversary of St Thomas’s coming to 

India is celebrated this year we are devoting part of 

this issue to the consideration of Christianity in India, 

So we are very pleased to be able to publish (on another 
page) an article on the apostolate of St Thomas in India from 
Father Thomas Mootheden, Secretary to Mar Augustine 
Kandathil, the archbishop of the Catholics of the Syro- 
Malabar rite. 

We will begin these notes with some quotations from a 
recent letter of Mer} Joseph Fernandez, superior of the Indian 
Missionary Society, Christnagar, Banaras Cantt, N. India. 

‘This is the first Missionary Society to be formed on a 
national scale. We are a society of priests and evangelist 
brothers living the same common life. We work in groups of 
at least three members always. A particular feature of our life 
is that we sustain ourselves on the liturgical life as much for 
giving joy and support to our apostolic life as for being a 
means of drawing attention to the splendour of hows. Fi 
that is fostered in the Church. 

The members have a special training for the variety of 
missionary work, e.g. among Hindus, Mohammedans, that 
Ithey undertake, and we ate told that a student has already 
been selected to work for a doctorate in Oriental Christian 
theology. They are also trying to build u 5 a library of books 
on the Eastern Churches. They keep 3rd July (St Thomas’s 
day, in the Syrian calendar) as an “Oriental day’ each year. 

This information is indeed of importance for an interest in 
the Syrian liturgies outside the narrow limits of Malabar is, 
we hold, vital to the future of the Catholic Church in India. 

A few years ago Mar Severios took part in an ‘Oriental 
day’ at the Papal Seminary at Kandy in Ceylon. (See E.C.Q., 
Winter issue, 1950.) 


SoME NOTES ON THE PRESENT PROBLEMS OF THE CATHOLICS 

OF THE SyrRo-MALABAR RITE, 1936—1949 

It is accepted by all that Malabar, both historically and at 
the present day, is the centre of Catholic India and that it is 
from here that a very large proportion of the native Indian 
clergy and religious come. 

In Malabar there are three rites: the Syro-Malabar (East 
Syrian), the Latin and the Syro-Malankara (West Syrian). The 
majority of Malabar Catholics are of the Syro-Malabar rite, 
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consecrated bishops with the Carmelite Fathers studying 
in Rome, all of the Svro-Malabar rite 


lhe newly formed Indian Missionary Society in North India 
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Mar Ivanios and Mar Severios and clergy of the Syro-Malankara rite with 
a Jesuit Father from Ceylon come to study the rite 
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the Latins are the fruit of European missionaries since the 
fifteenth century, and the Catholics of the Syro- Malankara rite 
are those Jacobites who have been and are being reconciled 
to the Church since 1930. 

There are two problems, one in relation to missionary 
work and one in regard to the immigration of their own 
people to northern Malabar and elsewhere. 


1. CONCERNING THE MISSIONARY WORK 


The missionary work in the whole of India has been 
apportioned out among different religious orders and also 
organized by different European countries. All these mission- 
aries from Europe or the U.S.A. (these were more recent) 
are, quite naturally, of the Latin rite and so are the Indian 
priests who join them and their native congregations. But 
what is not often realized is that a very large pe arena of the 
Indian vocations to the priesthood and the religious orders 
come from Malabar, some are from the Latin rite, but the 
majority are from the Syro-Malabar rite, and this they have to 
give up and join the Latin rite. The question that is being 
asked by many is, quite apart from Sa legality of such a 
demand, whether, had these Malabar missionaries been 
allowed to retain their rite and so approach the Hindus, might 
they not have been more effective ? The following is given us 
on no less an authority than Father Placid, t.0.c.pD. :— 

“The Syrian rite’, he says, ‘was at home in Malabar when 
the Portuguese came. The indigenous Church had adorned 
it with many local customs and practices which were all 
Christianized pagan customs and practices. Of course some 
were superstitious. These customs were grafted onto the 
Syrian rite which being Persian had much congeniality to 
India. Even, to-day, the Hindu will not object to the Perso- 
Syrian rite from the Oriental or Indian point of view. The 
Latin rite on the contrary will appear as Western to the 
Hindu who has begun to look with suspicion on things 
Western. Hence the grafting of local social customs onto the 
Latin rite may not appeal to the Hindus. Moreover, the Latin 
rite being Western and the social custom being Eastern 
there may be difficulty in harmoniously blending them 
together. In the case of the Chaldean (Persian) rite the nature of 
the rite will only be promoting the above blending. The 
Syro-Antiochean rite (i.e. Syro-Malankara rite) though 
Oriental may lack this advantage, still it too is Oriental and 
Asiatic.’ [Written in 1946.] 
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2. CONCERNING THE IMIGRATION OF THE CATHOLICS OF 
THE Syro-MALABAR RITE TO NORTHERN MALABAR AND 
ELSEWHERE 

Before giving a statement of the facts of the case we hasten 
to say that the situation has begun to be taken in hand by the 
Roman authorities since 1949. 

The imigration of Syro-Malabar Catholics into Northern 
Malabar and into the Latin diocese of Calicut began in 1923. 
The actual population of the Latin rite in the diocese amounted 
to 13,000, those of the Syro-Malabar rite (colonists) was 
50,000, and the pagans numbered two and a half millions. 
No priest of the Syro-Malabar rite was allowed in to minister 
to the Catholics of their own rite by the Latin authorities. 

This was also true in other Latin dioceses. The Syrian 
Jacobites have also been sending colonists to Northern 
Malabar. They not only have their own priests but have a 
bishop specially deputed to supervise the immigrants and to 
visit them. 

At last, on account of insistence from Rome, in 1949, the 
prior general of the Carmelites of the Syro-Malabar rite has 
been able to send six priests to make some beginning of 
coping with the situation. There are at present (i.e. in 1949) 
some fifty settlements that need attending to and new settle- 
ments are springing up every year. 

The Syro-Malabars hope that they be allowed a new 
diocese of their own rite and that they may get permission 
to carry on missionary work in other provinces of India 
using their own rite in this work. (This information is from a 
report of Father Romeo Thomas, T.0.c.p.) The recent (1950) 
erection of the diocese of Palai is in the south not northern 
Malabar. 


CONCERNING THE VALUE OF EASTERN RITES IN THE WORK OF 

THE CONVERSION OF INDIA 

We have already given the opinion of Father Placid on this 
subject here we will give that of Mar Severios :— 

‘To the culture and temperament of the Easterns the Latin 
rite makes no appeal. It is true that many have taken them- 
selves to the Latin (rite) in spite of this. But I must say that 
it is more artificial. The result would have been greater could 
the Latin missionaries take themselves to the Indian way of 
living and touch the hearts of the people. 
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The Jacobites are encouraged by Protestant sects simply 
for the beauty of their rite. Even non-Christians say sometimes 
that the Jacobites will have a bright future in India for the 
simple reason that their form of ‘worship and their way of 
living are more appealing to Indian tastes. It was (by) divine 
(inspiration) that the Holy See allowed us to use our rite.’ 


A TENTATIVE LINE OF THOUGHT 

Even when the Syro-Malabar Catholics ~re able to send 
clergy of their own rite to minister to all their own colonies 
in the dioceses of Latin bishops, and are also allowed to have 
missionary work outside their own territory, the further 
problem of really orientalizing the majority of the Syro- 
Malabar clergy remains. To quote Father Placid again: 
‘We have been Latinized not in vestments and ritual only but 
also in our mentality’. The actual Mass and the divine Office 
are according to the Chaldean rite in Syriac but their pontifical 
and ritual (at present) are used partly in Latin or from a direct 
translation of the Latin. They have no major seminary of their 
own and their priests are trained in Latin seminaries. There 
are two influences, however, that may in the future lead in 
the right direction. 

In Rome itself the College of St John Damascene is now 
established for priests of all Oriental ‘ites doing post-graduate 
courses. Here some of the Syro-Malabar priests come (at 
present there are four Carmelites), they take special courses at 
the Oriental Institute and mix with other Oriental clergy 
who are interested in the development of their own theology 
etc. 

There is also the revival of the study of the Eastern Fathers 
by such Latin theologians as Pére Jean Danielou. 

In India the co-operation of the Carmelites of the Syro- 
Malabar rite with Mar Ivanios and Mar Serverios may lead 
to future possibilities. Some of these fathers have adopted 
the Syro-Malankara rite while working among these people. 
This rite is celebrated in Malayalam, the local vernacular. 
As the work of reconciliation grows the co-operation of these 
two Syrian rites may evolve into the best method of approach 
to non-Christian India, especially if Hindi is used as the 
language of the liturgy when the work is extended to the 
other provinces, if not in Malabar itself. The missionary 
effort on such lines might rival the ancient glory of the 
Syrian Church of the fifth century ! 
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Two COMMENTS FROM THE CECUMENICAL FIELD 


Under the heading—Issues of Church union in the Indian 
sub-continent—the Rev. Oliver Tomkins writes: ‘It is 
sometimes suggested that, in contrast with negotiation, there 
is another path to Church union which might be described as 
“total assimilation and absorption’’. I believe the contrast is 
too acute. No church can expect to enter into corporate relation- 
ship of unity with other bodies without changes taking place 
on both sides. Even the Church of Rome, which is usually 
regarded as the supreme example of union by absorption alone, 
has in fact evolved methods of “negotiation” to achieve its 
union with the Eastern rites. The Uniate Churches have been 
allowed, e.g. to retain their distinctive liturgies, their married 
clergy and many other features alien to the Latin Church : 
in exchange they accept papal supremacy. The result has been 
that, since Leo XIII first embarked upon a large scale policy 
of ‘‘assimilation” of the Orthodox bodies, the fofa/ character 
of the Church under the papal obedience, has been considerably 
modified. (The CEcumenical Review, April 1951, p. 275). A very 
interesting comment. 

We learn from Geneva (E.P.S. 14th March 1952) that Dr 
V. E. Devadutt is editor of The Indian Journal of Theology 
(Serampore College, Serampore, West Bengal). This review 
aims to serve the Christian Church in India and South-East 
Asia as a medium for expressing the best theological thought, 
to attempt a high standard of theological scholarship and to 
focus this scholarship on the practical issues arising within 
the life of the Christian Church in India. We welcome this 
review. 





THE APOSTOLATE FOR REUNION IN 
HOLLAND 


THE TWENTY-FIFTH ANNIVERSARY OF THE 
APOSTOLAAT VAN HERENIGING 


HIs year has seen the celebration in Holland of the 
twenty-fifth anniversary of the foundation of the 
‘Apostolaat van Hereniging’. The occasion was 
marked by the presence in Holland of Cardinal 
Tisserant and a large number of workers from parallel 
organizations from Belgium, France, Spain, Switzerland, etc. 

The cardinal presided at a pontifical liturgy in Utrecht 
cathedral celebrated by Mgr Buchko with the Byzantine choir 
of Utrecht. His eminence also received a doctorate ‘honoris 
causa’ at the university of Nijmegen. Mgr Malouf, Melkite 
archbishop of Baalbek, pontificated at a liturgy at Nijmegen. 
At an academic seance at Utrecht, M. Bouman read the paper 
which is reproduced below. The national president of the 
association, Pastor Smit of Soestdijk, received the dignity 
of domestic prelate as a mark of the Holy See’s appreciation 
of his work. 

“The ‘Apostolaat’ was founded in Holland in 1927 replacing 
the ‘Apostolate for the Ruthenian Mission’ founded after 
Mgr Szepticky had sought support at Rome in 1921 for 
Christians in the East. In 1929 the association had 4,809 
members, in 1939 62,449, and by the end of the war 187,000 
members with 1,014 parochial organizations. The aim of the 
‘Apostolaat’ is to interest all Dutch Catholics in praying for, 
learning about, and supporting financially, the Christians of the 
East. A number of Oriental seminaries and dioceses receive 
a substantial aid. The Week of Prayer in January is organized 
in Holland by the ‘Apostolaat’ and each year more than 
2,000,000 leaflets are distributed for this purpose. The official 
organ of the association is De Roepstem uit het Oosten (circulation 
180,000), but the review of the Dutch Assumptionists, Het 
Christelijk Oosten en Hereniging is largely subsidized by the 
“Apostolaat’ which has also founded two chairs at the university 
of Nijmegen and has organized a library at Nijmegen, of more 
than 3,000 books dedicated to questions of Christian unity 
and the east, which operates by a postal service. 

The ‘Apostolaat’ is directed by a central committee and 
bureau. The central committee consist of twenty-five members, 
priests and laymen, meeting three times a month .The bureau 
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consists of the president, vice-president, and secretary- 
treasurer, who are nominated by the hierarchy on presentation 
by the central committee. The diocesan directors are also 
nominated by the bishops. The organization has 10,000 
‘zelatrices’, whose role is extremely important and for w hom 
a special bulletin, Le Lien, is issued. 

The importance of the work is testified by the letter sent 
to the ‘Apostolaat’ by the Holy Father on the occasion of this 
anniversary. The document has a considerable importance as 
giving the Holy See’s attitude to such popular movements and 
to the creation of a popular interest in the problems of Christian 
unity : “You represent for the whole Catholic world a splendid 
example of holy Christian zeal’. We will publish the full text 
in Our next issue. 

In the meantime the ardent wish of Eastern Churches Quarterly 
is that the ‘Apostolaat’ should go from strength to strength. 


THE GREAT SCHISM IN HISTORICAL PERSPECTIVE! 

In the time of the Roman Empire the continent of Europe 
was divided diagonally by a line from Armenia to the 
Atlantic coast of Britain; from the fifth century onwards 
that line shifted slowly, and to contemporaries imperceptibly, 
until in the ninth century the decisive demarkation line 
ran across the continent from north to south. The old line was 
the ill-defined frontier between the civilized world of the 
imperium and the barbarian regions ; the new, a frontier hence- 
forth separating Western Europe from the East. The former 
imperium had become ‘Christendom’, but there was no longer 
one uniform civilization. In the West, the barbarians had 
become Christians, but had trampled underfoot what remained 
of the Empire; their society only slowly attained greater 
stability, without ever being a real continuation of the old 
Roman imperial unity. The Near East, on the other hand, 
continued for centuries to gravitate around the last capital 
of the imperium, the New Rome; to this day its Orthodox 
inhabitants are called Romans. 

Some modern historians see in this shifting of the dividing 
line in Europe, accompanied as it was by the realization of the 
difference between East and West, the decisive moment 
marking the beginning of what are commonly called the 
Middle Ages. The profound character of this historical 


1 This paper was read at the twenty-fifth anniversary celebrations in 
Utrecht. 
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change can be illustrated even by the history of the town 
in which we are to-day. It is true that Utrecht was not an 
important centre at that distant time; as a military and 
commercial outpost on the borders of the Ames it was not as 
regularly occupied by Roman soldiers or merchants as used 
to be supposed. In the Middle Ages its situation was on the 
periphery of the Germanic Empire. None the less it sometimes 
had a part to play in the great affairs of history ; 3 thus, in 1076 
it was in the church of St Peter here that, in the presence of 
the Emperor Henry IV and by his request, Bishop William 
fulminated the excommunication of Pope St Gregory VII, 
and died suddenly a few days later, the chronicle tells us, as 
though by God’s judgement. Of greater interest to us, however, 
is the fact that in the time of the Augusti, events in Moesia, 
Syria, or on the banks of the Euphrates had their repercussions 
in the camp a few hundred metres from here, where sides were 
taken in favour of or more often against an imperator in the 
East. But in the time of the Salian emperors, when the city 
was beginning to play a part in history, the contrary was the 
case : no news of Eastern events seems to produce any echo 
here. The great Bishop Bernold died at Utrecht in July 1054, 
and the momentous events which were taking place in the 
East at that very time were not known here even years later. 
If anyone here heard what had happened, he will obviously 
not have realized its significance any more than did anyone 
else in the West ; the East had become so foreign to the West 
that no one had the least suspicion that the breach which 
had occurred between the Papal legates and the Greek bishops 
would remain known in history as the Great Schism of 1054. 
It is only the perspective of centuries which has enabled us 
to understand that an event which contemporaries considered 
quite insignificant in fact revealed a poignantly tragic situation. 

A particularly tragic aspect of the events of July 1054 is 
the fact that this alienation of Christians from one another 
cannot be explained without a detailed introduction to the 
trends of profane history and culture. It would run counter to 
the whole mystery of the Church and consequently would 
undermine all the principles on which any work for reunion 
must be based, to attempt to found on these historical 
considerations some general theory that factors of this kind 
are absolutely decisive in determining the relations between 
Christians. But it remains true that in the case of the breach 
of East and West Church history is most unfortunately 
entangled with profane. This lasting estrangement stands out 
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so prominently in the history of the Church, that the tragedy 
of 1054 can be compared only to that of the sixteenth century. 

Regarded in this light the happenings of 1054 are less 
significant as isolated facts than as symptomatic of an estrange- 
ment which resulted in the falling away from unity not only 
of the Byzantine patriarchate but also in the long run of all 
the Orthodox churches of the East; they also reveal the 
distance then separating the Latin West from the Nestorian 
and Monophysite communities, for the divergence between 
Orthodoxy and the nationalist heterodoxy, which isolated 
these lesser churches in the fifth and sixth centuries, became 
still more marked when the unity of Latin Christians and 
Eastern Orthodoxy disappeared. 


Just as the schism of 1054 cannot be accurately explained 
by the part played in it by the Patriarch Caerularius, Cardinal 
Humbert or Bishop Leo of Achrida, so it cannot be regarded 
as a chronologically and geographically isolated event. The 
breach between the Catholic Church and Eastern Orthodoxy 
| does not consist so much of a single fact as of a permanent 
| state of misunderstanding aggravated by a succession of events. 
The chance events which contributed to bringing about the 
breach in the eleventh century cannot be considered to 
constitute its determining cause at the present time. 
Subsequently new motives have little by little replaced the 
old, but the old separation has remained although its character 
has been gradually transformed. 

This particularly is clear with regard to the historical 
circumstances which were the occasion of the breach between 
East and West. The historic secular causes have disappeared 
or been transformed to such a degree that we now have need 
of entirely new ideas to represent the essential character of 
East and West. From the point of view of secular culture 
East and West have on the whole drawn closer together. 
In particular the age-old political complications, with which 
the existence of the Orthodox churches were bound up, have 
been wiped out during the last fifty years. The old north- 
south frontier still ran across central Europe down to the first 
World War, though the Sublime Porte and Imperial Russia 
had replaced the Byzantine Empire as the power to the east 
of it; now it has given place to a new boundary, so well 
defined that even contemporaries have been able to give it a 
name. Behind the ‘Iron Curtain’ along the old frontier century- 
old national susceptibilities have had to undergo a novel and 
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painful transformation far transcending their old quarrels. 
As a result of this new dividing-line the Orthodox churches 
are themselves threatened with a loss of coherency. The 
Orthodox Christians behind the Iron Curtain have to determine 
their line of conduct in face of a state of dependence quite 
new in character, for which their former dependence has never 
prepared them; we can only pray that God will enlighten 
their leaders and give them the strength to maintain their 
freedom in this state of subjection. 

No one can penetrate the profound meaning of history, 
particularly of contemporary history. We can only say that 
thus far there is no sign that the new turn taken by secular 
history will involve a Eochaive change in the relations between 
Catholic and Orthodox. 

Nor have they been brought closer together by discussion 
of the mutual grievances so violently formulated at the time 
of the schism. Differences of rite and custom with regard, 
for instance, to days of fasting and the use of unleavened 
bread were then debated in a fashion which seems to us the 
naive manifestation of an ill understood and narrow orthodoxy. 
In the same way with doctrinal grievances ; the problems 
concerning the procession of the Holy Ghost, eschatological 
questions and the liturgical epiclesis have lost much of their 
point since theologians acquired a deeper understanding of 
theological tradition. However important the study of these 
differences may be for an understanding of the existing 
atmosphere of exasperation, it is impossible to regard it as 
having any exclusive cecumenical significance. 

If a formula must be found to express both the longstanding 
nature of the separation of East and West and its present 
extent, it might be this, that since 1054 the Christian East and 
West have gone each its own way. In other words, the 
separated Christian East has had no part in the development 
of the Church’s life which has taken place in the West, while 
the West has long forgotten the traditions peculiar to the East. 

In reflecting on these ideas one must not be led astray by 
the historical causes of friction which have often troubled 
the relations of East and West even since 1054: the Roman 
Empire of Constantinople, the ecclesiastical policies of 
Innocent III, the activities of Cossacks on one side and Catholic 
Poles on the other, the ukases of the Tsar Nicholas I in the 
last century. Historical and psychological factors, such as the 
rancour caused by past injustices and the fear of certain 
abuses of power, have an effect on the relations of East and 





376 Eastern Churches Quarterly 


“est which must not be underestimated, but which after all 
remain subsidiary. If, humanly speaking, union seems 
farther away now than at the time of the Councils of Lyons 
and Florence, or even of Maximus the Greek and Moghila, 
this is due to the fact that the great rift has reached and persisted 
at another level, that of the life of the Church. 

At the Council of Lyons and even at Ferrara-Florence, 
although discussions on the secondary dogmatic differences 
went on for months, both Latins and Easterns agreed in 
admitting that the real point at issue was that of the separation 
itself, the schism as such, with its implication of the loss of 
the sense of Christian unity. The Catholic theologians did 
not, of course, fail to emphasize that the concrete and visible 
aspect of this unity consists in communion with the Apostolic 
See of Rome, that there can be no true ecclesiastical communion 
without recognition of the essential prerogatives of that See. 
That is true to-day as at every other time. But the content of 
that recognition for the separated Easterns of to-day is much 
greater than in the past. At the time of their separation from 
the Roman Church they possessed a tradition of the first 
seven cecumenical Councils, still held in veneration by them 
as by us. They have never been willing to add to this number 
of seven Councils, on principle, but also no doubt, because 
they held an cecumenical Council to be impossible in a divided 
Church. In the ‘Latin’ Church, as the orientals call it, on the 
other hand, which is for us the One, Holy, Catholic and 
Apostolic Church, tradition has been further defined as 
circumstances required it, even since the eleventh century. 
The Orthodox had no part in this theological development, 
and to them it seems to consist of unjustifiable innovations 
widening the gulf between them and the Roman Church. To 
the old grievances, now in many cases of little interest or 
importance, has been added the complaint that the ‘Latins’ 
have departed more and more from ancient Hh ; this 
was the central point of the encyclical of the Patriarch 
Anthimos VII in 1895, giving a negative reply to Pope Leo 
XIII’s encyclical Orientalium dignitas ; it is indeed the most 
sensitive point of the whole cecumenical problem. 


We might leave it at that, but it is useful to add that what 
Eastern Christians call the ‘innovations’ of the Roman Catholic 
Church include not only canons and dogmas but the whole 
of theology, Church life and spirituality peculiar to the West, 
and in their eyes constituting the ‘Roman Church’. The 
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misunderstanding resulting from this state of affairs greatly 
complicates the whole approach to the cecumenical problem ; 
not only do we not give the same answers, but, in the absence 
of a common ‘climate’, we do not ask the same questions and 
cannot understand one another’s questions or answers. 

It is not enough therefore to emphasize the Church’s right 
and duty of giving exact expression to the deposit of tradition, 
even if one seriously takes into account all that is authentic 
in the theological, liturgical and spiritual traditions of the 
East ; it is necessary also to examine the Christian inheritance 
of the East alongside that of the West. In this way it will 
become possible to appreciate the differences and peculiarities 
of the two traditions at their true value. 

This is not a work for a few scholars or even for a few 
generations ; it is a long process in which we are in fact 
already deeply engaged, and it is difficult to estimate its 
progress or foresee its issue. The pioneer work is for the few, 
but we should all take an interest in its results, and draw all 
possible profit from them. 

Real divergencies, for example with regard to the funda- 
mental problems raised by the Vatican Council in ecclesiology, 
must never be minimized in the interests of this cecumenical 
attitude. But it does require of both Catholics and Orthodox 
the most absolute sincerity and discipline and a complete 
freedom from prejudice and resentment. The mentality of the 
mid-eleventh century was after all limited and not very Christian. 
Only the provincialism of that period can explain the extensive 
consequences of the events. The great truths about the Church 
and its mission in the world must be firmly held, but we must 
consider them as the foundation of the common good of all ; 
we must not lower them to our own stature or distort them 
according to an ill-advised sense of superiority. 

This is not the occasion to speak of all that has already 
been done, particularly during the last thirty years, in the 
sphere of study and personal contact. 

We know and gladly take the occasion to make public 
profession of our faith that the One Holy Catholic Church, 
founded on the Apostles, is the depositary of truth, infallibly 
continuing the preaching of the Apostles, the Holy Spirit 
Himself its inmost life ; and that nothing in the past or present 
of the Church can conflict with this statement of Catholic 
faith. 

But we also know that the Church has its human side, and 
so can be described in the terms of human history. The Church 
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is the pattern of the heavenly Jerusalem and gives it its first 
realization ; but it is also the community of the faithful, still, 
on earth, im via towards their everlasting home. If, therefore, 
there are misunderstandings, disputes or even injustices, 
every new period of history requires a new examination of 
our old complaints against one another. Here it must be 
recalled that this is not a question of a few scandals, great or 
small, resulting from the weakness or the wickedness of men, 
for ‘it is necessary that scandals should come’, but rather of the 
undeniable fact that at every period there have been people in 
the Church, often men of great holiness of life, who were 
representative of a particular milieu and period and not able 
to escape from excessively narrow influences, and so were 
incapable of a truly Catholic, Universal, action and witness. 

This brings us back to our starting point, and we hope we 
have thrown some light on our subject, the separation of 
East and West in historical perspective. 

(Ecumenical thought is certainly still not so clear as might 
be wished, but this century has seen a great advance, and some 
simple but invaluable ideas have become widespread, to the 
great advantage of the cause of union. 

The development of dogmatic theology in the West has 
certainly been a specifically Western matter in so far as it has 
been related to situations and problems which affected only 
the West. Our scholasticism would have been impossible in 
the East, not only because the East had long possessed its own 
theological tradition, more subtle if less precise, but also 
because it was a necessary reaction in the West to the state of 
confusion prevailing in theology, particularly with regard to 
sacramental doctrine and practice, a crisis not experienced in 
the same form in the East. 

The apologetical theology of the sixteenth and seventeenth 
centuries was likewise concerned with debates almost unknown 
in the East, though Eastern writers did sometimes make use 
of it in their encounters with Protestantism. Already in the 
time of St Augustine the East was hardly touched by the 
controversies on grace and free will. 

Just as the West took little interest in the debates on 
hesychasm which so excited the Greek world in the fourteenth 
century, so the East paid little attention to Western treatises 
on merit and gratia wr 0 and could not understand why such 
ja battle developed over probabilism. 

It is much the same in devotional matters. A Westerner 
formed in the spirit of the ‘Introduction to a Devout Life’ 
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will find the spirituality of devout Easterners too monastic, 
too predict The oriental on his side, lacking our humanist 
background, will hardly appreciate the psychological appeal 
of our Western spirituality, even that of the great Teresa. 
The tenderness and confident intimacy of our devotions remain 
foreign to him ; they cannot be understood without reference 
to the new sensibility which characterized the Western Middle 
Ages. 


The tradition of the Christian East long remained unknown 
in the West, as all now admit. The most important treatises 
of St Gregory of Nyssa, the spirituality of Evagrius, Maximus 
the Confessor, Symeon the New Theologian, to cite only a 
few, have only quite recently been adequately presented to us. 
Little was known of the uses and customs of the Greek 
Church (for that matter how much was known of the history 
of the Latin liturgy ?), so that even in the seventeenth century 
Jean Morin had to devote a lengthy study to showing the 
validity of Byzantine ordinations. 

A radical change has taken place ‘in this century. We are 
beginning to be familiar with the Christian heritage of the 
East, the works of the Fathers and spiritual writers, and the 
liturgical texts which form the ever-living witness of the 
Eastern tradition. Gradually this world is being revealed to us 
and we are surprised to find how close to one another are the 
Christian East and West. 

Our study of the Christian patrimony of the East looks to 
the reunion of the separated Eastern churches to the unity 
of the Catholic Church, but it also leads us to a more 
profound understanding of our own Western tradition, both 
of our theology and of some — of our classic spirituality, 
as well as of the irreplaceable value of the liturgy as an 
essential instrument of Tradition. This comparative study of 
the two great traditions of the Church is most important, 
therefore, for living more fully by our common inheritance ; 
the appreciation of the peculiar properties of the other 
tradition can never lead to eatereeiie the riches of one’s 
own, but rather helps one to make full use of them. 

Finally, the problem of the separation and reunion of the 
Christian East cannot be isolated from the other great problem 
which more immediately occupies and preoccupies us, the 
cecumenical discussion between Catholics and Protestants. 
Different elements are stressed in these different questions, 
but in the end there is only one cecumenical problem. In this 
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domain everything hangs together. The Reformation would 
perhaps never have taken place had not the schism of 1054 
gone before ; it is probable that the questions raised by the 
Reformers would never have become so acute, and would 
have been more promptly answered, if the East and the West 
had not parted to follow their own separate paths. In any case 
no consideration of problems relating to the Reformation can 
now be judged complete if it does not take into account the 
perplexities resulting from the separation from Eastern 
Christendom. 

It is comforting to observe to what an extent this manner 
of thinking is steadily gaining ground in Holland. This 
would not have been possible without the beneficent influence 
of the A postolaat der Hereniging, whose silver jubilee we are 
rightly celebrating to-day. In the course of these twenty-five 
years reflection on the import of the Eastern schism has 
progressed both in width and depth. The spiritual fruit of 
these twenty-five years of apostolate can be seen especially 
in the fact that the ideal of Union is no longer limited to a 
small number of specialists or enthusiasts, and that this ideal 
is no longer considered as a matter of personal choice. There 
are now many Catholics for whom the cause of union has 
become a matter of the first importance. 

By its very nature the study of the delicate question of 
ischism and reunion will remain the task of a few, but the 
desire of union must be awakened in all, and this is what the 

A postolaat in the Netherlands has always wished to bring about. 
It has done much to create the true spirit without which, 
according to the Gospel, our prayers, our sacrifices and our 
efforts are vain. The ideal of union, whether pursued in his 
work by the theologian or only by the ceaseless prayers of the 
faithful, can never come to life or realization — through 
true humility and authentic and disinterested charity. With 
these we shall more clearly realize that the unity of C christians 
is the expression of the loving unity of the Father and the Son, 
and that the union of all can have ‘only one end, to give God 
all honour and glory by the acknowledgement in brotherly 
accord of the one Lord and oneness of life in His Spirit : 
Ut in omnibus glorificetur Deus. 

C. A. BouMAN. 





THE MOSAICS OF RAVENNA 


wo recent comments made on the mosaics of 
Ravenna,! reveal the deep rooted intolerance and 
blindness of the adherents of the creed of ‘scientific 
humanism’, when confronted with any true 
representation of Christianity. Then, at Ravenna, as at Chartres, 
‘the scientific mind is atrophied and suffers under inherited 
cerebral weakness . . . Very rarely’, it is true, ‘one lingers, 
with a mild sympathy, such as suits the patient student of 
human error, willing to be interested in what he cannot 
understand.”? So, for instance, Mr Furneaux Jordan, broad- 
casting in the Third Programme on June 16th, gave a 
description of Ravenna to-day as he saw it—drained of life, 
the relics of glory—and of the Mausoleum of Galla Placidia. 

Several remarks, indeed, in the course of his address made 
one wonder if he had succeeded in penetrating the civilization he 
was discussing. At the end he remarked that for him, as a 
‘child of the age of scientific humanism’ Ravenna, in the last 
analysis was, to state the brutal fact, ‘a gaudy lie’. For him 
its religion was frenzied though its aesthetics might be pleasing 
and deserved to survive. 

A writer in the New Statesman and Nation struck the same 
note. He remarked that the poems of the mystics could as 
well be understood of human love and therefore, it seemed, 
it followed that the world of adoration expressed in the 
mosaics of Ravenna, was better understood, in all probability, 
if translated into the terminology of a lesser love. 

It would, of course, be absurd to deny the beauty of the 
mosaics in themselves—for instance, the Garden represented 
in the frieze of the Cathedral Baptistery which recalls not only 
the garden of a Roman villa (as the mosaics of the Apostles in 
the Baptistery recall the Senatorial ‘gravitas’ and yet imply 
a new ‘magisterium”*) but also that of the Acts of SS. Perpetua 


1 See the Exhibition in London, May—June 1952 of copies of these 
Mosaics. See frontispiece. 

2 Henry Adams, Mont St Michel and Chartres, 1913, p. 198. 

3 E.g. Byzantine religion was ‘tortured’ ; its tortures were resolved only 
in the masochism of. the hermit’s cell ; the Pantocrators of later churches 
were dismissed with a cutting reference. Cp. with this N. H. Baynes, The 
Byzantine Empire, 1949, pp. 189-90. 

4 These are instances of a transfiguration of the Roman spirit—begun 
as early as Tertullian with his De Praescriptione haereticorum, if nota 
century before him (see J Clement e.g. c. 37) and which was to find its 
supreme expression in the rule of St Benedict, of which Dom Morin 
signalized ‘sa grandeur toute romaine’. On this splendour of the sixth 
century see L. Bréhier in Fliche et Martin, IV, p. 558 and Ch. Diehl, 
Ravenne, 1903, pp. 76. 
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and Felicitas two centuries before; the ‘amoena virentia’, 
where the Shepherd feeds his Flock® as well as the Paradise 
which the Christ had given again to men.® But one can never 
understand the more obvious charms of this art if one is 
content to remain on its surface, any more than one can 
understand the Bible if content with the literal meaning of its 
text.? And such writers as Mr Furneaux Jordan, in approaching 
its study, are not prepared to make, as a great nineteenth 
century critic, the American Henry Adams, was, the effort 
to clear their minds of cant.§ They will not make the attempt 
to realize that it was the love of the Christian God, hidden in 
Inaccessible Light, yet present within his people divinizing 
them by the power of the divine energies, adored by the 
Court of the Theotokos, ‘Mother of the Living’ as St Peter 
Chrysologus, Bishop of Ravenna when the Mauseleum of 
Galla Placidia was building, called Our Lady,® that it was this 
love which created Ravenna just as the power of the Virgin- 
Mother made the Rose Window and the Portals of Chartres.!® 
These modern critics, ‘ces spécialistes du parler vide’, have 
scarcely advanced beyond the phrase of Gibbon ; ‘I darted a 
contemptuous look at the stately monuments of superstition’. 
The theories of Mr A. J. Ayer and the Logical Positivists 
help to show us that Gibbon’s remark is, strictly speaking, 
meaningless. The artist is not concerned with such questions 
| as that of superstition. The definition used by Mr Furneaux 
Jordan is, however, hardly more plausible, for while he claims 
to avoid ‘prejudice in judging art (as may be seen from his 
broadcast on Ruskin and Venice in the Listener, roth July 
1952) he is in fact so enmeshed in the contemporary aesthetic 
5 See E. I. Watkin, Catholic Art and Culture, New York, 1944, p. 15, 
Prudentius, Cathemerinon, viii, 33-52 and H. Leclercq in D.A.C.L., xiii, 
2272-2390. 
® See Prudentius, Cath. iii, 101-05 :-— 
‘tunc per amoena virecta iubet 
frondicomis habitare docis 
ver ubi perpetuum redolet 
Prata que multicolora latex 
quadrifluo celer amne rigat.’ 
also x, 161-4 ; v, 113-24. To Prudentius, Paradise Lost and Found, appeared 
in these same images, as it had done to Origen (see Hom. Lev. ix, 5), see 
also vitas SS. Patrum Emeritensium (c. 630) ed. J. N. Garvin, i, 7, 20). 
7 Cf. P. Cyprien Kern in Irenikon, 1951, 2 trim p. 167). 
® See The Education of henry Adams. 
*Sermon CXL, (P.L. 52, col. 576) the Ave-Eva theme is also found in 
col. 577 ; Sermon CXLII, cols 579, 581 ; Sermon CXLVII, Col. 597. 
10 See Mont St Michel and Chartres. 


11 As M. Caster delightfully translates Clement of Alexandria on the 
sophists of his time. Str. i, 24, 4 (Sources Chrétiennes, No. 30, p. 61). 
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theories that he cannot escape from them. Only the Christian 
can cry to his God, ‘Ecce Domine, tu cognovisti omnia, 
novissima et antiqua’. Even if we accept as true Proust’s 
scepticism of all stability, even if we agree that every Elstir 
gives us a different world to live i in, still in this kaleidoscope 
of worlds the Church remains the only constant, in the age of 
Simenon and Gide as in that Porphyry and Apuleius. 

Because of his entanglement Mr Furneaux Jordan not only 
must make the attempt—impossible of success—to dis- 
associate an art and its religion, to admit the former as great, 
while despising the latter as irrelevant, but he goes further and 
says that we are ‘millions of miles’ from the civilization of 
Ravenna, from the world of thought of St Peter Chrysologus and 
the Princess Galla Placidia. All that world he affirms, is as dead 
and buried, as truly gone for ever asthe Athens of Pericles.!” 
It is difficult to understand what this sort of statement can 
mean. The problems and answers remain the same for Christian 
spirituality from St Augustine to Léon Bloy and Ste Thérése 
de Lisieux. M. Gilson has shown, for instance, how St Bernard, 
in answering the questions of his time, did so with the elements 
tradition gave him.’* Similarly such writers as M. L’Abbé 
Combes" and M. Marcel Moré, reveal how Ste Thérése, 
while following St John of the Cross, even surpassed him in 
her penetration into the ‘Arcana Dei’. 

It is Ste Thérése de l’Enfant Jésus, who is so often regarded 
by non-Catholics as the incarnation of modern Catholic 
sentimentalism, who in fact echoes faithfully the tradition 
of the Church of Dionysius the Areopagite, of Ravenna, of 
the New Testament, in her insistence on the divinization of 
the Christian, as in her entering upon ‘the deserts of the 
Divinity’—‘cette mer infranchissable et tant désirée’.1® 

Veritas tua in Ecclesia Sanctorum, as the Church sings on the 
Feast of SS Philip and James. For Christians the world of 
Ravenna is not ‘millions of miles away’. The Church is always 
the same, for ‘there flows through her an incomparable life, 

12 Cf. R. G. Collingwood, Autobiography, 1939, p. 98 : ‘there are in history 
no beginnings and no endings’ 

13 See E. Gilson, La Théologie Mystique de Saint Bernard, 1947, ch. i, 
esp. PP. 35-47: , 

14 Introduction a la spiritualité des Sainte Thérése de d’Enfant Jésus, 2 ed. 

15 See Dieu Vivant, xiv. 

16S. Maximus the Confessor, Capita de Caritatis, iv, 1 (Sources Chrétiennes 
No. 9, p. 151), See Lettres de Ste Thérése Lisieux, 1948: lettres 61, 32, 58, 


175, PP. 115, 69, 110, 337 and M. Moré in Dieu Vivant, xiv, pp. 41-2; see IT 


Cor. iv, vv. 5-14 with John Moschos, Le Pré Spirituel, ch. cxcvii (S. C. & No. 
12, p. 270). 
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the life of God Himself’.17 The Christ of Ravenna and of 
to-day can alone say with truth ‘Ego sum via, veritas et vita’.!® 
“Because the Word was from the first, He was and is the divine 
beginning of all things (apy) Ocia T&v travtev Av Te Kal 
Eotiv).’29 

As Ravenna refracted the hieratic world of Byzantium in 
transfiguring it, as Chartres refracted the Europe of the 
Crusades in transcending it, so Ste Thérése, standing on the 
threshold of eternity, in a world which placed exclusive 
confidence in Science and Technique,”° ‘sans calcul, sans 
technique’ (for the calculations of this world are foolishness 
with God) in the simplicity of a heart enclosing the Trinity, 
re-echoes the voice of Tradition and of Scripture. 

J. N. HrciGarru. 


NEWS AND COMMENTS 
| SOME NOTICES 
|EIKONS AND THE Hoty LAND ARAB REFUGEE FUND 


I am afraid there has been a great deal of difficulty about 
these. 

Pére Kahla has now sent forty large eikons which, if costs 
are to be paid, must be sold at £1 each. 

Miss K. Usher-Smith (46 St Mary’s Mansions, London, 
W.z2), will be very pleased to receive orders. 


New EDITION OF THE ‘LiruRGY OF St JOHN CHRYSOSTOM’ 
This new edition, shortly to come out, will have the text 
in Slav, French and Greek. The Slav and Greek will be in 
phonetic spelling. If subscribers to the E.C.Q. send in their 
orders now they will get copies for two Swiss francs post free. 


Please write to: Ernest Vidal, 56 Bd. St Georges, Geneva, 
Switzerland. 


Studies on the Syrian Liturgies by H. W. Codrington. 
This book should be out in December. It will cost 55., pp. 


36 and some illustrations. Write to Mr Coldwell, 17 Red 
Lion Square, London, W.C.1. 


17 Pére Daniélou, s.j. Salvation of the Nations, (E.T. p. 8). 

18 See Professor Florovsky, Dieu Vivant, xxi, pp. 103, 105. 

19 Clem. Alex. Protreptikos, ch. i (tr. G. W. Butterworth, Loeb). 

20 See Dieu Vivant, xiv, p. 52; Daniélou op. cit .(E.T. p. 36). Miss M. 
Spens in a recent book, Receive the Joyfulness of Your Glory, pp. 141-7, 
shows that a mosaic at S. Apollinaris in Classe reveals ‘the Cross in the 
Transfiguration and the Transfiguration in the Cross’. 





RECENT PUBLICATIONS 


Plotinus and Neoplatonism. An Introductory Study. By Philippus 
Villiers Pistorius (Bowes and Bowes) 21s. net. 


It was to be hoped that the progress of recent studies in 
ancient philosophy had made it no longer possible for the 
interpreter of a Greek philosopher to force his author’s 
thought into the anachronistic categories of a later philosophy 
or to tidy it up according to his own ideas of what is reasonable 
and true. The latest interpretation of Plotinus in English, by 
Professor Pistorius of Pretoria, shows that this is unfortunately 
not so. It is an attempt to explain the philosophy of Plotinus 
as a sort of Hegelian idealism, in which the Three Hypostases, 
the One, Intellect and Soul are to be understood not as a 
graded triad of distinct realities (as almost all other modern 
interpreters understand them), but as three aspects of a single 
Divine Principle which is one with the universe. This is far 
further removed (though Pistorius does not appear to think 
so) from any satisfactory theistic philosophy than is the 
authentic thought of Plotinus, and appears to me to be a 
complete misrepresentation of that thought, ae like all 
really misleading misrepresentations it contains elements of 
truth. Its foundations are very shaky indeed: Pistorius 
repeatedly misstates or misinterprets what Plotinus actually 
says. Here are some examples. On p. 11 he misrepresents 
Inge’s perfectly correct survey of what Plotinus says about the 
self-consciousness or self-awareness of the One by ignoring 
all Inge’s really pertinent references (including one to the 
decisive passage v, 4, 2) and only mentioning the one reference 
where Inge, or his printer, made a slip (vi, 7, 16, probably wa 
vi, 8 16. As Pistorius triumphantly remarks, vi, 7 16, 
irrelevant). On p. 18 he gives Mackenna’s ‘translation of 
Vv, 3, 11 in which évuTrd&pyouoa is translated ‘immanent’ and 
takes it as meaning ‘immanent’ in the ordinary theological 
sense. In fact it means ‘present in as a constituent element’ 
(oto1xeiov) and Plotinus is clearly thinking of the discussion 
in Aristotle Metaphysics, 998a 20ff. This gives quite a different 
sense to the passage and ruins the basis of Pistorius’s argument 
from it. On pp. 40-1, in considering v, 3, 10 he takes étépou, 
Tivos &AAou, the ‘other’ to which the seeing of the Divine 
Intellect is directed as meaning the universe, whereas in fact 
it refers to the One (here again he is partly misled by Mackenna, 
who translates ‘external’. Pistorius would have been well 
advised to pay more attention to the Greek and less to the 
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English translation). Again the true interpretation of the 
passage ruins the basis of the argument. 

What Pistorius has to say about Plato in his earlier chapters 
should convince any classical scholar, even of the sort who is 
prepared to believe anything about Plotinus, that he is not a 
safe guide to the thought of any ancient philosopher. 

A. H. ARMSTRONG. 


The Christian Dilemma. Catholic Church Reformation. By 
W. H. Van De Pol (trans. by G. Van Hall). Pp. 293 (Dent 
and Sons) 21s. 


This book originally came out in Holland in time for the 
World Conference of Christians at Amsterdam in 1948, it 
has now been translated into English just after the Conference 
of Lund, indeed an opportune moment. 

Dr Van De Pol was a member both of the Reformed and 

the Anglican Church before he was reconciled to the Catholic 
Church. He is now a priest and a professor at the University 
| of Nijmegen. 
Dr Van De Pol unlike the bishop of Chichester, who 
| considers the fundamental division of Christendom to be 
between the Christian East and the Christian West, makes 
the opposition to be between the Catholic Church and the 
Reformation. 

This book we are told is the outcome of some thirty years 
of close association with and study of the ecumenical move- 
ment so we are given an inside approach to the problem of 
reunion, this is its great value. 

The book is mostly concerned with the strictly Protestant 
position in contrast to that of the Catholic Church. But the 
author has added an excellent chapter on Anglicanism, in this 
he gives a very sympathetic account and criticism of the 
doctrine and position of the Church of England and - another 
chapter) its importance in relation to the cecumenical question. 
It would well repay the reader to compare this book with 
that of Professor Zander’s Vision and Action reviewed in our 
last issue. 

We consider the English translation of this book opportune 
not only because of the World ecumenical meetings but 
because of the very clear exposition given of the doctrine of 
the Reformers and of the psychological obstacles which 
prevent Protestants from understanding the Catholic position. 
It is just the book that is needed by Catholics and even by 
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Anglicans if they want to understand the theological position 
of the Free Churches in Great Britain and the U.S.A. as well 
as Continental Protestants, and surely there is such a need! 
Here are some of the ideas discussed : the Conception of Faith 
is not the same for Catholics as it is for Protestants, the same 
is true of justification, and even there is a different under- 
standing of the Incarnation and consequently of the Church 
and relation to the World. Much of this of course could be 
found in text-books for students, but, we doubt if any book 
in English treats this question, of a different meaning given 
to the same terms, so clearly. 

One important outcome of the recent cecumenical movement 
is that Christians can come together on the basis, that though 
there should be no sacrifice of the truth all Christians should 
learn to know and appreciate one another and their respective 
traditions. This surely is the foundation on which one may 
hope to rebuild a united Christendom. Dr Van De Pol’s book 
may justly claim to have a share in this work. 

Dom BEve WINsLow. 


La Teologia Assunzionistica nella Chiesa Egiziana by Gabriele 
Giamberardini, o.F.M. (Seminarium franciscale orientale, 
Ghizae in Aegypto). 

This book forms part of the ‘Acts’ of the Assumptionistic 
Congress held in Jerusalem in December 1950 and is a 
particularly valuable contribution, as anything concerning 
the Egyptian Church is bound to be, given the great antiquity 
of this Church, its very marked traditionalism sanies distinctive 
devotion to the blessed Virgin Mary. 

It is true that this Church has little theological literature, 
but its piety is attested by no lack of other documents, 
especially liturgical ones. The calendar contains as many as 
thirty-two feasts of the blessed Virgin and there are special 
devotions in her honour for every day of the month of 
December. Her passing from this world, celebrated since the 
second half of the fifth century, is commemorated by two 
feasts, her falling asleep, or death, on 16th January, and her 
resurrection and assumption on 9th August. 

No doubt the great devotion of the Egyptian Church to 
Mary is due very largely to St Cyril of Alexandria, who 
defended her divine maternity so strenuously against Nestorius, 
but of course other Fathers and ecclesiastical writers con- 
tributed their part in building up this devotion, as well as did 
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the so-called apocryphal gospels and other accounts of the 
Virgin’s transitus. The modern theology, not only of course 
of the united Copts, but also of the Monophysites! teaches 
very clearly the doctrine of Mary’s Assumption even with 
many more details than does the recent papal definition ; 
these same Monophysites have on more than one occasion 
put up a spirited defence of the pope’s action against Moslem 
writers, who, in spite of the fact that their religion gives great 
honour to Mary, and in spite of the custom of many 
Mohammedans in Egypt of observing together with the 
Copts, the fortnight’s fast before the feast of the Assumption, 
have vigorously attacked the doctrine of the Assumption. 

The author naturally cites numerous examples of Egyptian 
eikons, which portray the scene of the Assumption, and he 
reproduces twenty-two of them in plates. He seems however 
to go a little too far, when he claims that the eikons of what 
he calls the ‘Coronation’ of the Virgin, portray the fifth 
glorious mystery of the rosary. They do not indeed show Mary 
being crowned by her Son in heaven, they are rather pictures 
of the Virgin and Child, sometimes seated upon a throne, with 
two flying angels who hold a crown on her head. 

Father Giamberardini, who throughout his book is 
| pleasingly critical of the evidence at his disposal, comes to 
| a following conclusions: the doctrine of the Church of 
| Egypt has ever held for certain the death of the Virgin Mary ; 
it is also certain of her burial ; her bodily resurrection has not 
been so universally held, in fact several documents assert that 
the body of the blessed Virgin, after it had been buried, was 
translated to a grave beneath the tree of life in a place called 
‘Paradise’ which however is not heaven. There it awaits the 
last day, when it will rejoin the soul, which most certainly is 
in heaven. 

N. 


Orient et Byzance. Le Tréfonds oriental de 1’ Hagiographie Byzantine 
by Paul Peeters. Pp. 236 (Bruxelles, Société des Bollandistes, 
1950). 

This work is made up of two parts of very unequal length. 

The first consists of six lectures given at the Collége de France 

from 4th to 15th May 1943, at the invitation of the Schlumberger 


1The author, like several other writers, calls the dissident Copts 
‘Orthodox’, but surely this title is given to Christians of the Byzantine 
rite precisely because they upheld true doctrine against both Nestorians 
and Monophysites. 
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Foundation. The title of the book accurately defines the 
author’s aim which was to show how much the stories of the 
saints written in Greek owe to the other Christian literatures 
of the East. The whole substance is often Eastern, and the 
Greek text only a translation; in other cases the Greek is 
original, but written by a Syrian or an Armenian. The literary 
is only one aspect of the compenentration of es by 
the East, which is here revealed in a masterly fashion by a 
specialist who in these conferences — the results of many 
years of research. They afford a rich lesson in history and a 
most profitable lesson in method ; the fifth lecture, for example, 
is a model of historical criticism. In the second part, Translations 
and Translators, the other side of the picture is shown: we 
are told of the great translation centres which enabled the 
churches of the East to profit by the Byzantine hagiographical 
literature. The two countries most distinguished in the art 
of translation are Armenia and Georgia. We are indebted to 
them, and especially the former, for the possession of certain 
texts, some of them important, which no longer exist in their 
original Greek form. 

This work is pleasant reading, because it is written by a 
distinguished man of letters. But it needs to be read more than 
once to give up all its treasure, all the lessons given in these 
pages by a Master in the evening of his life. 


D. Cu.-B. M. 


The Hermit of Lebanon, Father Sharbel by Rev. Joseph Eid, 
D.D., Ph.D. Pp. 109 (Paulist Press, New York) $2.00. 


In our last issue we mentioned another Life of the Hermit 
by Father Paul Daher. Both books are very similar and it is 
natural to compare them. Father Eid, who is vice-postulator 
of the Cause, deals with his matter having this in view, he 
concentrates on the miraculous element connected with the 
holy hermit, his book is also more documented. Father Daher 
of course gives some account of the miraculous happenings 
but he spends more time on the Lebanese and the Eastern 
monastic background and on the actual life of the holy man. 
His book is sdileknd in the Lebanon (St Maroun’s Monastery, 
Annaya) and though written in English may have in mind 
the countless pilgrims who come to the shrine. 

Father Eid’s book is for a Western public and produced 
in the West and for that very reason ins more and better 
illustrations. He also gives a biographical summary of Father 
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Sharbel and he is able to give first hand information from some 
of his parishioners (The Maronite parish of New Bedford, 
Mass., U.S.A.) who knew Father Sharbel in the Lebanon. 
The author says that his little book will be followed by a work 
of much larger size dealing specially with the vast field of the 
miracles of the holy man. 

This book, The Hermit of Lebanon, can be had from Father 
Allen Maloof, 596, sth Street, Brooklyn, 15, N.Y. ($2.00). 


Dom BEDE WINSLOW. 
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And in this age of displaced persons, his life may well prove 
to be something we do not merely read about. 
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